
Rev. Dr. Hugh A. Mackenzie

unum

Dear Dr . Moffett
, 28 Sept

Just read your piece in " Re News " and I

thought of an incident in my own ministry that
is indictative of your main point i.e. we have
indeed lost our way

It was my farewell sermon as presbytery Mod-
erator . The sermon was on the devaluation
of soteriology and its disastrous effect on
the church. It was a simple sermon

, really
,

and as I preach without a manuscript
, I usually

have plenty of time for eye contact
About halfway thru I had the incredible notion

that most of the clergy not only rejected my
core thesis but DID NOT UNDERSTAND A THING I

WAS SAYING !

We have lost our way and perhaps more 3rd
world countries will send more missionaries...

I still intend to stop by some day and get
a " briefing " on the Nestorians . Keep up the
good work . I remain...

His and Yours
,

Colossians 1:11-12...



Dr. Samuel Moffett
Princeton Theological Seminary

Princeton, NJ

Septanber 29, 1994

Dear Dr. Moffett:

I have just finished reading your article in reNEWS's August issue.

It's Thursday and I have not got my sermon as far along the track to

completion as I would like. I will be preaching on making peace and the

hard work that that takes. I have just started an interim pastorate in

a church that has not known much peace lately . I came over to my office

this morning to get stuff I need to get that sermon going and then my

eye caught your article lying in the "get to this soon" pile. God knew

I needed to read what you had written.

Yesterday morning I was planning our worship for Sunday, World Communion,

Peacemaking offering, my first Communion service here and all that. I

busied myself putting together what I thought would be an improvement over

what had come before me. The organist "sort of" went along with some of

the changes I proposed. Then I visited a long-time disgruntled member

(there are lots of those here) and went home. Tossing in my sleep, I awoke

this morning realizing that I was : a) imposing my ideas on others and

working with them to help then catch a vision of different ways of doing

things and, b) getting caught up in the anger/venom/negativity that has

plagued too many here for so long. UGH and YUCK!

Reading your article brought me back to rry center: Christ and my purpose:

loving and serving HIM!

Thanks too for refocusing my thoughts about theology. I was a missionary

in Zaire for over seven years. At times I did the evangelistic thing and

at others the social activist thing and sometimes both together. But I

somehow lost that clear focus on sharing the good news of Christ so that

others may know Him eternally. Thank you again. May your voice and others

like it continue to be heard and heeded in our church. Thank you for

blessing me this day.

Sincerely

,

Gary Coppedge
325 Spring St.

Ellwood City, PA 16117



JliDmooyeweerd

entre

for Christian Philosophy

Dr. Samuel Hugh Moffett

Henry W. Luce Professor of

Ecumenics and Mission Emeritus
Princeton Theological Seminary
150 Leabrook Lane
Princeton: NJ 08540
USA

Dr. D. F.M. Strauss, Director

Dooyeweerd Centre

(905)648-2131 ext. 291

Fax (905) 648-2134

Aftpr Hnurs fQOfilSfiS-l R8R

September 30, 1994

Dear Dr. Moffett

It gives me great pleasure to advise you of the forth coming formal opening of the newly established

Dooyeweerd Centre for Christian Philosophy at Redeemer College to be held on November 5,* 1 994

as detailed on the enclosed invitation card.

Also enclosed is a poster which was especially designed for this occasion. Along with several events

also held this year in the Netherlands, the opening of the Centre will help to mark the 100th

anniversary of Herman Dooyeweerd’s birth. The poster was graciously sponsored by Mr. Jon

Andreas, a grandson of the late Mr. Glen Andreas who for many years until his death was deeply

interested in and supported Dooyeweerd’s work and the course of Christian philosophy in general.

It may be of interest that the painting depicted on the poster captures Dooyeweerd at work in a

customary pose while on a 1956 holiday at a cottage on Shusway Lake, British Columbia with family

of Magnus Verbrugge who made the painting.

For your information, at the opening ceremony the principal speaker will be Dr. H. Evan Runner,

widely acknowledged as a tireless proponent of reformational Christian philosophy in North America.

Over the years Dr. Runner introduced countless people to the work of Herman Dooyeweerd and

like-minded thinkers.

I am very pleased to be associated with the new Centre and wish to thank you for your written

indication of support. I intend to periodically keep you apprised of our progress in implementing the

plan for the Centre set out in the November 1992 Proposal which was circulated last year. As you

will see from the enclosed list, more than 80 written expressions of support, including a number of

helpful comments and suggestions, were received from academics and other professionals in various

countries.

The list provides yet another clear indication of the continuing and growing interest in the Christian

philosophical movement of which Dooyeweerd and his brother-in-law Vollenhoven were such

prominent proponents and which so many have already helped to make known in such diverse places

around the world.

It is our fervent hope that the new Dooyeweerd Centre will play an important role in furthering this

work in the years to come.

Yours sincerely

Daniel F.M. Strauss

Director

* Due to unforeseen circumstances the date had to be changed from Novemer 4 to November 5.

Redeemer College A Christian University College

777 Hwy., 53 E., Ancaster, Ontario L9K 1J4 (905)648-2131



List of people who supported the proposal

for a Dooyeweerd Centre at Redeemer College

Mr. Glenn A. Andreas
Pella, IA. USA
(long time supporter;

since deceased)

Mr. Harry Antonides

Director of Research and Education
Christian Labour

Association of Canada
Mississauga, Ont., Canada

Dr. Roy A. Clouser

Professor of Philosophy and Religion

Trenton State College

Trenton, NJ, USA

Mr Renato Coletto

Via Decorati Al Valor Civile 111

35100 Padova

Italy

Dr. Adolfo Garcia de la Sienra

Research Professor

Center for Economic Research

and Teaching

Mexico City, Mexico

Dr. Paul G. Schrotenboer

Executive Secretary

International Associationfor the

Promotion of Christian Higher Educa-

tion

Grand Rapids

Ml. USA
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Dr. Egbert Schuurman
Professor of Reformational

Philosophy, Tech. Universities of

Delft and Eindhoven

The Agric. University of Wageningen

Karel Doormanweg 7

3621 JV Breukelen, The Netherlands

Dr Calvin Seerveld

Senior Member. Philosophical

Aesthetics

Institute for Christian Studies

Toronto. Ont.. Canada

Dr. Keith C. Sewell. President

The Research Press and

Senior Tutor. European Diplomatic

History

Deakin University

Parkville, Victoria, Australia

Dr. Don Sinnema
Associate Prof, of Theology

Head of Theology Dept.

Trinity Christian College

Palos Heights, IL. USA

Dr. James W. Skillen

Executive Director

The Center for Public Justice

Washington, DC, USA

Dr. Gordon J. Spykman
(long time supporter; since de-

ceased), Professor of Religion and

Theology. Emeritus

Calvin College, Grand Rapids, Ml

USA
Dr. John C. Vander Stelt

Professor of Philosophy

and Theology, Dordt College

Sioux Center, Iowa, USA
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October 31, 1994

Dr. D. F. M. Strauss, Director
Dooyeweerd Centre
Redeemer College
777 Hwy . , 53 E .

,

Ancaster, Ontario L9K 1J4
Canada

Dear Dr. Strauss:

It was a joy to me to see your letter telling of the
forthcoming formal opening of the newly established Dooyeweerd
Centre for Christian philosophy at Redeemer College this coming
November 5. It was an honor to be invited. My only regret is that
because of a very involved schedule here at Princeton, I will not
be able to be with you to congratulate you on this auspicious
occasion

.

It is a great satisfaction to me to see a Centre finally
established recognizing £he tremendous contributions of the late
Herman Dooyeweerd* C<>1r.»j>^Christian theology and philosophy He
deserves far greater recognition that he ha^ yet been given in this
hemisphere. I will expect that thanks to the Foundation of this

t/wi project^ ^

^

wzi
i

<. lack of recognition will be
wiri-fer appree ia t the services and the this great man
who k-iVj better recegn4^ed on this side of the Atlantic.

KA/Vf'h^N,

Please give mj£ special greetings to Dr. H. Evan Runner. My
acquaintance 'with him goes back more than fifty years

A
when we were

in college together. I have followed his career with interest and
send him my warmest greetings. I had hoped to be able to come to

hear him speak and am disappointed that I will not be with you.

Sincerely yours,

Samuel Hugh Moffett

SHM/dms



YAPKI (Yayasan Persekutuan Kristen Indonesia)

Fax : 62 -(0) 21 -4251604

Tel : 62 - (0) 21 - 4209570

Telegram

LAMMERMUIR JAKARTA

OMF -INDONESIA Jl. Letjen Suprapto 28

Jakarta 10510, Indonesia

Professor S.H. Moffett, 19 October 1994.
150 Leabrook Lane
Princeton NJ 08540.

Dear Mr. Moffett,

Thank you very much for your letter of 27 September. I am
sorry, but perhaps not altogether surprised, that your second
volume of the Asian Church History is still some way off
completion. I shall certainly look forward to reading it
eventually

.

My own book will probably only be published in Indonesian,
although for various reasons I am preparing it first in English.
There will be two chapters on Indonesia, and I can send you the
typescript of these when ready. This may be a few months yet,
however, as I have been leaving Indonesia till the last.

Thank you for your help.

With best wishes

Anne Ruck

.
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OFFICE OF THE PRESIDENT

Gordon-Conwell

Theological Seminary

130 ESSEX STREET
SOUTH HAMILTON, MA 01982

October 20, 1994 508 468-7111

Dr. Samuel H. Moffett

150 Leabrook Lane

Princeton, NJ 08540

Dear Dr. Moffett:

It gives me great personal joy on behalf of the faculty and the Board of Trustees to

invite you to the Commencement service for the Class of 1995 which is scheduled

for Saturday, May 13, 1995, at 10:00 a.m. This service will be held in the A.J. Gordan

Chapel at Gordon College, Wenham, Massachusetts.

At this commencement service it is our plan to present you for the honorary degree

Doctor of Divinity in recognition of your outstanding service to the church through

missions leadership, scholarship, and teaching. At the same time, we will be

presenting honorary degrees to a member of the Board of the Trustees of Pierson

University in Seoul, Korea, and to a Japanese pastor and educator. It is our plan to

give special focus to this part of Asia and the ministry of the church there.

Also, it is my personal hope that you can come to us the day before so that you may
participate in a Saturday morning breakfast with trustees and members of the

President's Council which will precede the graduation service. At that time, I

would like for you to address the group on reflections of ministry in Asia from a

personal point of view. This would be a 15-20 minute presentation.

It will be our plan to cover the travel expense for you and Mrs. Moffett and to

provide your hospitality while you are with us for this very special occasion. I look

forward to hearing from you so that I may proceed to make arrangements.

Your ministry and scholarship has been important to all of us and we count it a

great joy to have this occasion to celebrate. May our Lord continue to strengthen

your hands and inspire your heart.

Qinrprplv

REC:lsm



PRINCETON
THEOLOGICAL
SEMINARY

November 2 , 19 9 4

Dr. Robert E. Cooley, President
Gordon-Conwell Theological Seminary
130 Essex Street
South Hamilton, MA 01982

Dear Dr. Cooley:

What a happy surprise it was to receive your letter of

October 20 and what an honor it is to accept your invitation to

the commencement service for the Class of 1995 on Saturday, May

13 at Gordon College.

An honorary degree from Gordon-Conwell is something I will

treasure with great joy for the rest. of my life. Your
Theological Seminary is one of the pillars of the faith and one

of the hopes of the future for evangelical Christianity in the

United States. I have admired from afar for many, many years,

and have had many friends among your faculty most notably Christy

Wilson, and Richard Loveless. Many more I could mention with

great respect.

It will be a special privilege to be a part of the

recognition of your connections with Asia, with the Pierson

University in Seoul, and the Japanese pastor and educator you

mention. Asia, to my mind, is the continent of the future not

only in world history but also in the world mission of the

Christian Church.

Mrs. Moffett will be coming with me and we will be happy to

participate in the Saturday morning breakfast with trustees and

members of the president's council, and to ref lect . for a few

minutes on ministry in Asia from my own point. of view as a

missionary to China and to Korea on ministry in Asia.

Again let me say how honored I am by this invitation. You

and Gordon-Conwell will be much in our prayers.

Power to you and may the Lord continue to bless your witness

and your example

.

Sincerely yours,

Princeton Theological Seminary, CN 821, Princeton, NJ 08542-0803 (609) 92L8300
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October 1994

THE FOCUSED EYE

of Donald Grey Barnhouse Jr. "Study to show thyself approved"

WHAT TO ASK A KING

A blind man was sitting by the roadside begging; and hearing a multitude going by, he

inquired what this meant. They told him "Jesus of Nazareth is passing by. And e c
^
e

"Jesus, Son of David, have mercy on me!" And those who were in front rebuked him,

telling him to be silent; but he cried out all the more, "Son of David, have mercy on me!

And Jesus stopped, and commanded him to be brought to him; and when he came near,

he asked him, "What do you want me to do for you?" - Luke 18:35-41 (RSV)

Think of how that question sounds to a beggar! What does a beggar learn to asfrfor?

In the prosperous industrial world, beggars are either out of sight or they expect to do

quite well. It is not too startling to hear occasionally of one who is found to have boxes of money

stashed away in a shabby room. In most of the world, however, and in most periods of history,

beggars do not expect much. At the best they might hope for a few small coins, or a bit of rice in

their begging bowl. At the worst, a cuff or a kick.

Beggars in America used to ask for a nickel for a cup of coffee. As we grew more

prosperous, and life grew more expensive, they started asking for a dime. By the time I was first

accosted, they were asking for a quarter. When they come to the door of the church I serve, they

ask for more: bus fare back to Tennessee, or enough for a motel room for the night.

It is generally assumed that whatever they ask for will be soon spent and they will be in

need again. I have never heard of a beggar asking for a thousand dollars and I don t expect ever

shall Maybe that's because kings, and their equivalents in our modern world are so well

protected. Beggars never get near them. But suppose a beggar could get near a Governor or a

Senator, or the head of a large corporation. What would he ask? What should he ask.

What a decision he would face! If he asked for something moderate, and got it, he would

worry that he could have asked for more; if he asked for something large and was turned down,

he would worry that he might have done very well if only he had asked for something more

If you met a very wealthy person who was known to have a generous nature, would you

ask them for anything at all? If so, what? What do you ask for when you meet God? If he were

Dassinq by, how insistent would you be about getting to see him?

The usual lesson drawn from the Bible story of this blind beggar is about the gracious

kindness of Jesus, and his power to heal. We are also asked to admire the faith of this man who

spoke to Jesus as "Son of David." Sometimes we are reminded of the vital fact that after healing

him Jesus said "Your faith has made you well."
„ . ,. , ... ...

;,c AVc ,

These are good lessons, but admire his boldness as well. That s where his faith did its first

work. He risked alienating all his usual clientele by shouting so loudly that they rebuked him.

And in those days it was not the custom to rebuke beggars gently. His faith had a so tdd him

that he had a good chance of having Jesus respond if Jesus could hear him. Finally, when he

was in the company of Jesus, he asked for what men called impossible. How often do we do

There is one final detail to notice which I never saw until I was writing this: this beggar did

all this without ever seeing Jesus. He came face to face with a voice. How did he know that the

DeoDle in front had not led him off to a crony who was just pretending to be Jesus? His faith

worked apart from his sight, and through that faith he received his sight. Today Jesus invites

men and women to call on him, without seeing him. And what do the beggars ask.
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"IT'S IN THERE!"

I heard recently on the radio an ad for a brand of spaghetti sauce claiming to be as good as

mama made One voice objects, saying that no commercial product^couW possiblynncJude a

I jj
wonderful ingredients mama put in. As he goes through the list, the other vo.ce cries out

exultantly after each ingredient is named: "It's in there!

When a man, woman, or child agrees to make Jesus Lord of their life, God puts in quite a

list of wonderful ingredients. This person from that moment on is a new creation (2 Corinthians

5 7 We are "his workmanship" (Ephesians 2:10), and he doesi nothing
,

but wahtV work- W
are intended to be his ambassadors, "useful to the master

" "ready for any good work, fit for

noble use" if we will purge ourselves from impurity (2 Timothy z.z
noble ije ^je p 9

Gocj
.

s character t0 call us to any work and leave us unprepared to do

it, and Se has spe
e

c?f^a„y promised to supply aH our need. He h=c^s,ve weapon

wt^ponsrxarr 4^1 op p70^' Used together, the equipment we have been given is "mighty through God to the pulling

d°Wn
°Some

n

o
9
f

h

°S
S

in^eSl
hl

hT
S

has°p

4
ut into us when we accept him as Lord are effective in

both offense and defense. One of these is his name. Another is faith ( ). A n

«J

er w

his own Spirit, which brings with it power, and love, and a sound mind 2 Timothy . ).

the most astonishing, and least taught, is mentioned in the last verse of John 17.

As we study this great prayer, we must remember what Jesus said when he was praying

outside the tomb of Lazarus before raising him from the dead. "Father, I thank thee that thou has

heard me " he said. "I knew that thou hearest me always, but I have said this on account of t e

people standing by," he added. What a fabulous assurance! Jesus knew that his prayers were

alwavs heard
9
And we must remember that in Greek the meaning of the word translated as

"heard" does not allow it to be interpreted as some have, saying
”Well

,:

God hears but he mig

sav no " No The word for "hear" used in the New Testament means hear and do. This is the

only way to understand the impact of the challenge Jesus often issued when he taught: Hei who

has an ear to hear, let him hear." Jesus certainly did not mean that people could listen a^d say no

with impunity; he was saying that if your ear can take in the message, your will must decide to

0beV
Having this straight, understanding that the Father always said yes to the Son, we look at

John 17. There are treasures in every verse, but notice that in the last verse Jesus asks the

Father "that the love with which thou has loved me may be in them, and I in them.
.

Meditate on that! The Son asked for that; the Father granted it. Among the powerful

ingredients that God has put into you when he made you a new creature is h.s.own great limitless

love the love with which he loved his beloved Son in whom he was well pleased. That love is in

us, to stifle or to express, to hide or to show in our words and in our ways. It s in there.

THE REST OF THIS ISSUE IS DEVOTED TO MATERIAL AUTHORED BY OTHERS:

exciting material, challenging material,

and even some possibly controversial material.

All of it was useful to me in one way or another; I hope it is for you.

A GEM FROM C. S. LEWIS

I think that many of us, when Christ has enabled us to overcome one or two sins that

were an obvious nuisance, are inclined to feel (though we do not put it into words) that we

good enough. He has done all we wanted him to do, and we would be pleased it

are now
he would leave us alone.

,
. . . . h

But the issue is not what we intended ourselves to be, but what he intended us to De

when he made us ...
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Imagine yourself as a living house. God comes in to rebuild that house. At first,

perhaps, you can understand what he is doing. He is getting the drains right and stopping

the leaks in the roof and so on; you knew that those jobs needed doing and so you are not

surprised. But presently he starts knocking the house about in a way that hurts

i abominably and does not seem to make sense. What on earth is he up to? T e

I explanation is that he is building quite a different house from the one you thought of

I throwing out a new wing here, putting on an extra floor there, running up towers, ma ing

courtyards. You thought you were going to be made into a decent little cottage, but he is

building a palace. He intends to come and live in it himself.

A GEM FROM A. W. TOZER

Here are seven rules for self-discovery. We may be known by the following:

what we want most,

what we think about most,

how we use our money,

what we do with our leisure time,

the company we enjoy,

whom and what we admire,

what we laugh at.

These are a few tests. The wise Christian will find others.

MISCELLANEOUS GEMS

Some day, after we have mastered the winds, the tides, and gravity, we will harness

for God the energies of love; and then for the second time in the history of the world, man

will have discovered fire. - Teilhard de Chardin

I have a great need for Christ; I have a great Christ for my need. - C. H. Spurgeon

Call God; tollfree. - A church bulletin board

MAKING FOOTBALL FANS WELCOME

A pastor friend who subscribes to this newsletter sent me a list of football lingo with

modified meanings to help football fans feel at home in church.

END ZONE: The back pews
EXTRA POINT: What you get for telling the pastor his sermon was too short

ILLEGAL MOTION: Leaving before the benediction

INTERFERENCE: Talking during the prelude

PERSONAL FOUL: Gossip

QUARTERBACK SNEAK: Sunday School teachers entering the building after classes begin

TWO-MINUTE WARNING: The pastor’s wife looking at her watch

HAVE WE LOST OUR WAY?

Here is most of an address given in June 1994 by Dr. Samuel H. Moffett to

the annual Presbyterians For Renewal breakfast at General Assembly. Dr.

Moffett was born in Korea of missionary parents, served as a missionary in

China, taught Mission at Princeton, and then returned to Korea to serve there

with his wife Eileen (a classmate of mine at Princeton) for 26 years, (reprinted

from reNEWS by permission)
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I wanted to call this short address, "It's the Theology, Stupid." But in the interests of a
more irenic General Assembly I have toned down the title to "Have We Lost Our Way?"
remembering how Jesus once said to doubting Thomas, "I am the way and the truth and the life;
no one comes to the Father but by me" (John 14:6). I wonder if, in this new age of doubt, we
aren't losing that Way again.

’

There was a time, back before the great theological depression in the mainline churches
there was a time when Christians didn't feel the need to re-examine or re-imagine the world
Christian mission every three or four years. They didn’t need to ask why they had missionaries,
and what missionaries were supposed to do. It was axiomatic. It was simple, and dangerous,
and overwhelmingly urgent. It was as simple as the command of Christ, and as urgent as life and
death. For millions upon millions were dying without Christ. Every second saw more souls
slipping into a Christless eternity. No one had ever given them a chance. No one had ever told
them they were lost. No one had ever told them that they could live forever in Christ. Faced with
a challenge as simple as that, the Church exploded into the modern missionary movement, a race
against time and against the devil for the greatest of all prizes, the eternal salvation of the human
soul.

If I've over-simplified and over-dramatized it, forgive me, but that is the classic, and to
many people the most familiar, theology of missions. It is evangelical theology: salvation free for
all, but only in Christ. And if you are expecting me to ridicule it, I am going to disappoint you. It

is not as old-fashioned and outdated as some people think it is. It was my parents' theology. But— and this is important — that same theology is also the theology of the Korean Presbyterian
Church today, a Presbyterian theology which gains three or four times more members every year
than Presbyterians in America lose every year. In fact that theology is not just Presbyterian; it is

the theology of the vast majority of the churches of the third world. And who are we to call them
ridiculous? They're the ones who are growing, not we.

I must also confess that, in large measure, that was the theology that sent me to China,
and one of my brothers to inner city America, and another to India, and still another into medical
missions, not all that long ago. No, I don’t ridicule it.

THIS IS HOW IT HAPPENED TO ME
This is how it happened to me. One day in Princeton’s Miller Chapel, the chairman of the

Board, Robert E. Speer, was speaking, at one point he stopped, took out his watch, and said to
us, "Young men," (we were all men at the seminary then), "this watch could tick for nine and a
half years without numbering the unbelievers in China alone." I could not get that picture out of
my mind.

That theology of the lostness of unbelief, and of salvation in Jesus Christ alone, still sends
more missionaries around the globe than any other theology of missions. Most people do not
seem to realize that the number of foreign missionaries from North America has been growing
every year — except, alas, in our mainline churches. It is a missionary theology.

But you know as well as I that there came a day of the shaking of the foundations. The
old urgencies were denied, or at least ignored. No one seemed sure of anything eternal any more.
So the challenge changed. The 1928 Jerusalem Conference of the International Missionary
Council said (if you will excuse their language), "Our fathers were impressed with horror that men
should die without Christ; we are equally impressed with horror that they should live without
Christ."

It was a shift of balance, really, more than a denial — a strategic withdrawal, they thought,
to what was considered firmer theological ground. Millions upon millions are living in misery and
in filth. No one can deny that. No one has ever given them a chance, they said. No one has ever
helped them to the life abundant that Jesus came to give them. This was a challenge to a future *m history a future without hunger and without hate, without sickness and without tears, where
all men are brothers and all women are sisters, where justice rolls down like the waters and the
nations shall study war no more.

This is the second theology of missions, more modern, more practical, more "works"
centered than grace centered, a theology of the Kingdom. In its most popular form it is a
theology of liberation, an attempt all too often to try to build the Kingdom without the King. But I
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do not intend to ridicule Kingdom theology either. Even the King keeps his eye on the sparrow. It

has never seemed ridiculous to me to feed the hungry and to heal the sick and to work for peace

and justice. Jesus who said, "I am the way..." also said, "I am the life." What you have done

"for the least of these" — the hungry, the thirsty, the naked, the sick, the prisoners — "what you

have done for them you have done for me." That kind of liberation I can never ridicule.

BUT AGAIN THE PARALYSIS OF DOUBT STRUCK.
But again the paralysis of doubt struck. The foundations shook, and the roof fell in. Wars,

holocausts, depressions, brutalities, corruptions, AIDS, drugs, and failed revolutions all this is a

disheartening crescendo of defeat. Word of all, much of this was happening right here in our

"Christian" West, in what too many had believed was the Kingdom, Western civilization. That

kind of a Kingdom somehow refused to stay built no matter how hard the liberators tried, and the

builders began to lose hope. Have we lost the Way?
Those have been the two familiar descriptions of the missionary: on the one hand, the

saver of souls, the evangelist; and on the other, the builder of the Kingdom, the social activist.

The problem of missions today is that neither the evangelist nor the activist has proved to be able,

by himself or herself, to carry the whole church together into mission. Critics of the left still

caricature the evangelical promise as "pie in the sky by and by. Critics from the right even more

devastatingly point out that the "paradise here and now ' activism of yesterday s failed revolutions

has given us more hell on earth than hope of heaven.

So where do we begin mission in this kind of a world, and in our kind of a discouraged

church? Where can we find a compelling motive to unite and renew the whole church in Christian

mission? For those who will listen there is still a way. Jesus is still saying, I am the Way... It

might help if both the unfairly caricatured evangelists, and the well intentioned but much criticized

builders of the Kingdom, would first take one step backward for a better start on their way to

mission, and then together take another step forward toward a deeper, more biblical theology of

missions, a Christ-centered theology. Christ defines our mission, and he is not pluralistic.

OUR MISSION MUST WITNESS TO THE ONE WAY
Our mission must witness to the One Way, Christ. Anything more is idolatry. Anything

less is no longer Christian. The evangelist is not the way; neither is the social activist. The Bible

reminds us that the evangelist can no more save souls than the social gospeller can build the

Kingdom of God. Souls are saved by the Holy Spirit, whose witness is never separated from

Jesus Christ as the only way. And only God can build the Kingdom, whose promised King is

Jesus Christ, Prince of Peace, King of Kings, and Lord of all life.

But both the evangelist and the activist are so right in so much of what they are doing.

The evangelist proclaims the good news, the gospel; the activist seeks to serve and improve the

world. We need them both. And in all fairness to our forebears, whatever their other faults may

have been, the pioneer missionaries had them both. They didn t polarize the evangelistic and

social gospel. While they preached, they opened schools and hospitals; they laid foundations for

the liberation of women and the oppressed; and the churches they planted changed the lives of

whole nations. Moreover, the evangelist and the reformer are actually not all that much different

in their basic motivation. At their best, both honestly believe that their motive is love, Christian

love.

BUT LOVE HAS LOST MUCH OF ITS BIBLICAL MEANING
But love has lost much of its biblical meaning in today's post-Christian world. America s

modern culture-captive theologies use the word "love" in such a warm, loose, fuzzy way that I am

beginning to question just how far we can use that word any more to describe our motivating

base in Christian mission. Some, even in the church, confuse it with erotic love, or trivialize it

with sugary sentiment. How very American! The "Love and Justice slogan is a better

watchword. But that too easily turns into a polarizing double track for mission, with the soft-

hearted opting for love and the hard-headed for justice.

I am thrown back, therefore, to a yet more primal level of motivation for mission: not love,

but obedience. Obedience in love, I hasten to add. C. S. Lewis once observed in his pithy way,
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"[We] do not fail in obedience through lack of love, but have lost love because [we] have never

attempted obedience." Of course love is fundamental, love as the New Testament describes it. It

is still "the first and greatest commandment." But was love the motive in the original mission of

the churchl

{There follows a section in which Dr. Moffett suggests that while God the Father was
#

motivated by love in sending his Son (John 3:16}, the Son was moved by obedience. The
*

Father loved; the Son, the missionary, was sent. Obedience was his motive. He cites Php.

2:5-8, Matt 1 5:24, and Lk 22:42. "The lesson is the same when we turn to the apostles,"

Dr. Moffett continues, citing "Arise and go" as found in Acts 8:26 and Acts 10:20, and

citing also Acts 13:2. The apostles "go in love," he says, "but they go because they

obey." He tells the story of a college girl wanting to go as a missionary to Africa but

unsure of whether God had called her. Watching her frustration at God's silence, some of

her friends dressed in white robes and stole into her room at midnight, "moaning in hollow

tones, 'Come to Africa; come to Africa.'" He then goes on to tell the story of a Korean

church which built a hospital in southern Chile. We pick up the story in his words:}

Why Chile? Well, they said, we remembered that Jesus said, "...to the uttermost ends of

the earth." So our people got out a globe and put a pin in South Korea. Then they stretched a

string as far as it would go all the way to the opposite end of the globe. It turned out to be Chile.

They found out that there were already three Korean evangelists at work in Chile, but no Korean

missionary doctor. They said, "The missionaries who came to us opened hospitals. So the best

way for us to obey Christ's command would be to celebrate our twenty-fifth anniversary by

building a Christian hospital for the Mapuche Indians in southern Chile." And they did it. It was
dedicated last spring.

As simple as that. A firm faith; and cheerful obedience. If that sounds too simple for us

sophisticated American Presbyterians, I suspect we may be getting too academic, like the

professor from Yale who visited our mission in northern Korea years ago. He wanted to preach in

a country church. So the mission sent him with a missionary interpreter out into the country.

The professor becan his sermon, "All thought is divided into two categories, the concrete and the

abstract." His interpreter looked at the little congregation sitting with eager attention on the floor

of the little church — toothless grandmothers, schoolboys without shoes — and made a quick

decision. "Dear friends," he began his translation, "I have come all the way from America to tell

you about the Lord Jesus Christ," and from there on the sermon was firmly in his hands.

HOW WILL PEOPLE REMEMBER WICHITA'94?
I vote for more simplicity in our Presbyterian challenge to mission. Who knows what this

General Assembly will do? How will people remember Wichita '94 fifty years from now? Will it

be, "Oh yes, those Presbyterians. They lost it at Wichita. They talked about the concrete and the

abstract, and about gods and goddesses, and who knows what else. And no one understood.

And then they got angry; and no one wanted to listen. And they went home and disappeared.

Whatever happened to the Presbyterians?"

Or will the Holy Spirit, the Great Interpreter, take over here and now with grace and power,

so that people will hear us saying, "We have come all the way to Wichita to set a course to tell

the world about the Lord Jesus Christ." If so, perhaps fifty years from now they will say, "Look

at what those Presbyterians have done in only fifty years."

Jesus said, "I am the Way... No one comes to the Father but by me." We know the Way.
f,

God gives the power. Our part is to obey.##*##*####
Anything good there? Anything wrong there? We'll publish your responses next time.

From the desk of Donald Grey Barnhouse Jr. Pastor, First Presbyterian Church of Bridgeport

Published six times a year by WORDPOWER MINISTRIES Subscription rate: $8.00 a year

2203 Brandenburg Way, King of Prussia, PA 19406 215-337-4015
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October 31, 1994

Mr. Frank J. Wolling, Chair
World Missions Committee
The First United Presbyterian Church
217th Street and 94th Road
Queens Village, NY 11428

Dear Mr. Wolling:

Thank you very much for your letter of October 25 inviting me

to speak at your church in 1995. I love to speak on missions, and
your church —be the kind of church which faithfully
supports mission .. &© I will be glad to work with you in finding a

time when I can come.

Looking over your proposed world mission budget I am pleased
at the way you budget your funds all around the world. I am glad

to see the variety of the missionary concerns you encompass in your
pursuit of obedience to the command of our Lord Jesus Christ to

going around the world and preach the gospel

.

At your convenience we can find a date for getting together

.

I have a complicated schedule^with much of my time given to meeting

a 1995 writing deadline for the second volume of " A History of

Christianity in Asia " for Harper Collins publishers. The best

months for me might be February and March aad—againA later in the

summer. But there are other possibilities too. The Lord willing

we will find a way.

Power to you for your very good work.

Sincerely yours,

Samuel Hugh Moffett

SHM/dms



November 2, 1994

Prof. Edwin Yamauchi
Dept, of History
Miami University
254 Upham Hall
Oxford, OH 45056

Dear Dr. Yamauchi:

Thank you very much for your kind but critical (in a

positive way) review of my book in the American Historical
Review . Of all the reviewers I have encountered so far you are

the most careful and the most helpful . I am more indebted to you
than I can say for your corrections and observations

.

I will be looking as I prepare for a corrected edition
someday over your comments, most recently on the identity of Mark

the Vig or Ong . I know that Pelliot had identified him as an

Ongut but have not seen Jerry Bentley's book Old World
Encounters , 1993 which I will look at with great interest. At

the moment I am immersed in 18th and 19th century Sri Lanka.

Thank you also for the enclosure by Kazuo Enoki . I had seen

a reference to it, probably in something you wrote, but had not

yet tracked it down. I am also grateful for the xerox material

on the "Scythian Period" by van Lohuizen-De Leeuw. That I had

not seen either. You went to a great deal of trouble and I will

be most indebted to you for anything else you have the time and

inclination to send me.

I am pleased to see from reviews that you are keeping up in

your writing. Anything you do is well worth attention.

I also very much appreciate not only your careful

scholarship and erudition but also your Christian faith.

Power to you

.

Sincerely yours,

SHM/dms

Samuel Hugh Moffett
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E
very year for the last 20 years or more,
America’s mainline denominations have cut

back on the number of missionaries they
send. Why? Are missionaries no longer nec-

essary? Or have these churches lost the way?
The question calls to mind a discussion Jesus

had with the disciples near the end of his earthly

life. Although he had said that he would prepare

places for them in his Father’s house, ever-skepti-

cal Thomas asked, “Lord, we do not know where
you are going; how can we know the way?”
(John 14:5).

In this age of skepticism and doubt, Thomas’s
plea rings with relevance as today’s mainline

denominations similarly lack confidence in the

way. The implications are grave for the future of
Christian missions. If we have lost the way, how
can we expect to show the way to others?

Despite any questions that may have lingered in

the minds of the early Christians, they did not need
to re-examine or re-imagine their commitment to

world missions every three or four years. In fact,

until the great theological depression in mainline

churches, even more recent Christians had ho need
to ask about the purpose ofmissions.

For these believers, Christ’s command was sim-

ple and urgent: save souls from a Christless eternity.

Or at the very least, give them the chance to know
that they are lost. Faced with this straightforward

challenge, the church exploded into the modern
missionary movement, a race against time and the

Devil for the eternal salvation ofhumanity.

Many people consider this the classic and most
familiar theology of mission: salvation free for all,

but only in Christ. Solidly evangelical, it was the

theology ofmy parents and is not as old-fashioned

and outdated as some may think. This same theol-

ogy is also today's theology of the South Korean
Presbyterian church, which gains three or four

times more members every year than Presbyterians

in America lose every year. Moreover, the vast

majority of Third World churches follow this the-

ology, and they are growing, unlike many of our
mainline denominations.

This theology sent one of my brothers to the

inner city, another to India, and still another into

medical missions. As for myself, I was drawn into

missions by the words of Robert E. Speer, then

chairman of the board at Princeton Theological

Seminary. In the middle of a talk he was giving to

me and my classmates, he stopped, took out his

watch, and said, “This watch could tick for nine

and a half years without numbering the unbeliev-

ers in China alone.” I could not get this picture

out ofmy mind. Five years later, I was in China to

find some of those unbelievers.

Emphasizing the lostness of the unsaved and
redemption in Jesus Christ alone, this theology is

responsible for sending more missionaries around
the globe than any other theology of mission.

Through time, however, the foundations under-

girding this theology began to shake. Old urgen-

cies were denied, or at least ignored, and no one
seemed sure ofanything eternal anymore.

Instead of emphasizing eternal life after death,

proponents wanted a theology that redeemed the

millions upon millions living in misery and filth

by providing the life abundant that Jesus came to

give them. The challenge became to create a

future in, not beyond, history, without hunger
and without hate, without sickness and without

tears; where men and women were all brothers

Samuel
Hugh

Moffett
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If we have lost

the way, how

can we expect

to show the

way to others?

and sisters together, justice rolled down like the

waters, and the nations studied war no more.

Called a theology of the kingdom, this was consid-

ered the second theology of missions, a more modern,

practical mindset that emphasized “works” over

“grace.” In its most popular form, it has become

liberation theology. At times, it has come danger-

ously close to building the kingdom without the

King. But kingdom theology has its merits, and its

roots are biblical: the Jesus who said,
tc
I am the way

. .
.” also said, “I am the life” and “As you did it to

one of the least of these”— the hungry, the thirsty,

the naked, the sick, the prisoners—“you did it to

me” (Matt. 25:40). This is a kind of liberation I

can never ridicule.

But in recent times, the paralysis of skepticism

has struck those desiring to be liberators. Wars,

holocausts, depressions, brutalities, scandals, AIDS,

drugs, and failed revolutions have created a dis-

heartening crescendo of defeat. Worst of all, these

events happened right here in the “Christian”

West, in what too many had believed was the king-

dom. But the kingdom refused to stay built, and

the liberators lost hope.

Have we lost the way?

These are the two familiar descriptions of the mis-

sionary: as evangelist and as social activist. One

emphasizes the saving of souls; the other, the

building of the kingdom. Both are needed. The

problem is that neither alone can motivate the

whole church for missions. Critics of the Left still

caricature the evangelical promise as “pie in the

sky by-and-by,” while critics from the Right even

more devastatingly point out that the “paradise-

here-and-now” activism of yesterday’s failed revo-

lutions has given us more hell on earth than hope

of heaven.

Thus the question: Have we lost the way? How
does the church fulfill its mission in this kind of a

world, and in our kind of a discouraged church?

Where can we find a compelling motive to unite

and renew the whole church in Christian mission?

Both the unfairly caricatured evangelists and

the well-intentioned but much criticized builders

of the kingdom need to take a step toward a more

biblical, Christ-centered theology of missions.

Christ should define our mission; anything more

is idolatry, and anything less is no longer

Christian. The Bible reminds us that the evangel-

ist can no more save souls than the social gospeler

can build the kingdom of God. Souls are saved by

the Holy Spirit, whose witness is never separated

from Jesus Christ as the only way. And only God

can build the kingdom, whose promised King is

Jesus Christ, Lord of all of life.

In their basic motivation, the evangelist and the

reformer are actually not that different. At their

best, both sincerely believe that their motive is

Christian love. But love has lost much of its bibli-

cal meaning in today’s post-Christian world.

America’s modern culture-captive theologies use

the word love in such a warm, loose, or fuzzy way

that I question how far we can use it anymore to

describe our motivating base in Christian mission.

Rethinking our motivations

I would like to suggest instead that the original

motivation for missions in the church was not love,

but obedience—more specifically, obedience in love.

As C. S. Lewis once observed, “[We] do not fail in

obedience through lack of love, but have lost love

because [we] have never attempted obedience.”

Of course, love, as described in the New
Testament, is fundamental, still the first and

greatest commandment. Love began the mission:

“For God so loved the world that he gave his only

Son, so that everyone who believes in him may

not perish but may have everlasting life.” Love

was the motivation of God the Father. But what

was the motivation ofGod the Son?

The Son surely came on his mission with no

less love than that of the Father. However, it is

interesting to note that the Bible does not say so.

Although the life of Jesus on this earth was unde-

niably filled with unbounded love and compas-

sion, we are not told that he came into the world

because he loved it. Insofar as the Bible distin-

guishes between the Son and the Father in reference

to the mission, it tells us that the Father founds the

mission motivated by love, while the Son goes on

the mission motivated by obedience.

Paul reveals a rare glimpse into the mind of

Christ before the mission of his incarnation.

Through the apostle’s writings, we see that it is

not love, but humility and obedience “unto death,

even death on a cross” (Phil. 2:5-8) that compels

Christ to sacrifice himself. He loves the world,

but he goes to the cross because he obeys: “Not

my will, but thine, be done” (Luke 22:42). God

is love, but it is obedience that forges, focuses,

and incarnates that love into a mission.

The same theme applies to the apostles, the first

missionaries of the church. Was it love for a

despised and rejected race that sent Philip to the

Ethiopian? Not according to the record. “An angel

ofthe Lord spoke to Philip, saying, ‘Arise and go’
”

(Acts 8:26, NKJV)- And he went. Was it love that

sent Peter to the proud and unclean, to the Roman

centurion? Not if you read Acts. The Spirit told

him to “Arise and go” (Acts 10:20). And he did.

Was it a passion for millions of lost Gentile

souls dying without hope and without Christ in

this world that made Saul into Paul “the apostle

to the Gentiles?” He loved his own people, the

Jews, too much for that, as die record shows. But
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the Spirit said in Acts 13, “Set apart for me
Barnabas and Saul for the work to which I have
called them, and thus the aposde almost reluc-

tantly obeyed to reach the Gentiles. In the
“strange new world of die Bible” (Barth), aposties
and missionaries are made not by looking at the
world in love (though diat they must do), but pri-

marily by listening to God in obedience.

At diis point, many are inclined to change the
subject in embarrassment and go on to more
practical missionary matters concerning tech-
niques, methods, cross-cultural relations, and
fundraising appeals. How can we wait around to
listen for the voice of God when there is a whole
world out there that needs to hear the good news
and see it practiced?

Back in my college days, I knew an earnest and
intense young woman who wanted desperately to
be a missionary in Africa. But she thought diat God
had not called her because she had heard no super-
natural calls, only silence. So one night a realistic

and practical-joking friend gathered a group of girls

together, robing them in white sheets. At midnight,
they stole into the troubled girl’s room, moaning in

hollow tones, “Come to Africa, come to Africa.”

This woman, paralyzed in her waiting for the
voice of God, was partly right, but partly wrong.
Wrong in her stereotyped notion of how God
ought to speak to her, but completely right in
believing that without the positive assurance of
God’s leading she would never be a missionary
even if she did go to Africa. And although her
joker friends were wrong to pose as substitutes
for the voice of God (a temptation for preachers
and professors as well), they were right in por-
traying a God who works in his own mysterious
way through imperfect human means.
This is especially true in missions, which is why

our theology is so important. It keeps us on the
right way. We are only dressing up in white robes
and stealing in upon the unwary with false guide-
posts and lesser challenges if we settle for any-
thing less than truth, love, and through it all, obe-
dience, as according to the Scriptures.

Obedient witnesses
Two years ago we had a surprise call. A Korean
pastor from the Sangdo Presbyterian Church in
Seoul wanted to fly us to Chile for the ground-
breaking of their new missionary project. The
church was celebrating its twenty-fifth anniversary
and wanted to commemorate it by undertaking a
missions project in Chile. Recalling the words of
Jesus to be his witnesses “unto the uttermost parts
of tiie earth,” they pulled out a globe, put a pin in
South Korea, and stretched a string as far as it

would go all the way to the opposite end of the
globe, which turned out to be Chile.

Although there were already three Korean evange-
lists at work in Chile, there was no Korean mission-
ary doctor. Remembering the legacy of the first mis-
sionaries to Korea, who had initiated a wide range of
social reforms, these Koreans said, “Let’s celebrate
our twenty-fifth anniversary by building a Christian
hospital for the Mapuche Indians in southern
Chile.’ The hospital was dedicated this spring.

For these Koreans, it was as simple as that: hav-
ing a firm faith and displaying cheerful obedience.
If this sounds too simple for us sophisticated,
Western evangelicals, I suspect we may be getting
too academic, like the professor from Yale who
visited our mission in northern Korea years ago.
He wanted to preach in a country church, so the
mission sent him with a missionary interpreter to
a rural Korean village. The professor began his
sermon, “All thought is divided into two cate-
gories, the concrete and the abstract.”

The Korean interpreter looked at the tiny con-
gregation sitting with eager attention on the floor
of the little church—toothless grandmothers, bare-
foot schoolboys and made a quick decision.
“Dear friends,” he translated, “I have come all the
way from America to tell you about the Lord Jesus
Christ. From that point, the sermon was firmly in
the interpreter’s hands.

I vote for more simplicity and theological
integrity in the church’s approach to mission.
How will people remember us 50 years from
now? Will it be, “Oh yes, those old churches.
They lost it. They gave up on missions. They
talked about The concrete and the abstract,’ about
gods and goddesses, and who knows what else.

And no one understood.”

More non-Christians, refugees, and homeless
live in the world than ever before in history,
including in our own cities. At the same time,
membership in many denominations is hemor-
rhaging at a shocking rate. The day of the mission-
ary is far from over. We need to allow the Holy
Spirit, the Great Interpreter, take over here and
now with grace and power so that the world takes
notice that the church is spreading the good news
of Christ.

Jesus responded to Thomas’s doubts by say-
ing, “I am the way.” Nothing could be clearer
for us than to follow Christ’s example in all cir-

cumstances, including our approach to missions.
We know the way. God promises the power.

Our part is to obey. [gj

SamuelMoffett is Princeton Seminary’s Henry Winters Luce

Professor ofEcumenics and Missions, emeritus. Bom in Pyong-
yang, Korea, he spent over 30years in the missionfields ofKo-
rea and China. This article is adaptedfrom a talk given at the

Presbyteriansfor Renewal breakfast during the 206th General

Assembly ofthe Presbyterian Church (U.S.A.),June 1994.

God is love, but
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love into a
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into how you got to be a missionary. The

fact that growing up in a missionary

household didn't automatically make you

a missionary is very important.

Dr. Moffett: When I got to Korea, I was

told, "You had to come back and repair

the damage you did when out here as a

boy!"

The Spread of Christianity in Asia

Dr. Winter: One of the special focuses of

Dr. Moffett's life has been the study of

Christianity in Asia. His mentor at Yale

was Kenneth Scott Latourette, who was a

missionary in China. After he came back,

he did more than any other one person in

summing up the story of Christianity,

giving equal emphasis to every part of the

world. That itself was a radical idea, for

we tend to write up our own background

and emphasize our Western story.

Dr. Moffett has carried further the story

of Christianity in Asia, and his first

volume of a two-volume set called Chris-

tianity in Asia is a monumental contribu-

tion. We've asked him to tell us of the spe-

cial problems in relating a story that

hasn't been a mainstream story, even

though, geographically and demographi-

cally, it is the mainstream of world popu-

lation and, more and more, of Christian

history. So point out any aspect you wish

in that area.

Dr. Moffett: I got into this in China

when I had to go through self-

examination (small groups the Commu-

nists put us into to discover our "capitalist

faults"). They kept bothering me with

claims that Christianity was a Western

religion; it didn't belong in China. Asia

belongs to the Asians and a Western relig-

ion doesn't belong in Asia. Even then,

before I had started studying it a little

more, I knew that was wrong, because

Jesus Christ was bom in Asia. But you

couldn't argue with them. I kept storing

up and said, "When I get out of China I'm

going to write a book which goes back to

the Asiatic roots of Christianity. This is

what happened. This volume only takes

us up to the year 1500! My wife tells me

I'd better get moving or I'll never get up to

the land of the living. But I'm working on

Volume 2, with which I will end.

I begin clear back, of course, with Jesus

Christ being bom in Bethlehem in Judea,

in Asia. But to make it manageable, I

decided to leave out the Mediterranean

coast, because the Western church histo-

ries usually do deal with the roots in West

Asia. But they usually completely ignore

the fact that almost as soon as St. Paul

went West, it's quite probable that St.

Thomas went East. As early as AD 250, we

have written documents talking about his

mission to Asia, written in Edessa, so I

took it as my starting point. Edessa is now

a town called Urfa in south Turkey, on the

eastern side of the Euphrates. I said, "I'll

take Asia east of the Euphrates." Edessa

became a Christian city; the "blessed city,"

it was called.

The whole story of Asia you can

remember, because of the three A's: Asia ,

Addai, and Alopen. Addai was a disciple,

perhaps one of the 70 evangelists that
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Jesus sent out, two by two. He went to

Edessa, and that story goes back to an

even earlier story about a letter that Jesus

wrote to King Abgar, another A. Now this

is not biblical; it's apocryphal and it's not

true. Jesus did not write a letter to King

Abgar of Osrhoene, but the great church

historian, Eusebius, gives us the text of the

letter, which he says was found in the

archives of old Edessa. It is true that prob-

ably very soon after the crucifixion and

resurrection, a disciple of St. Thomas

named Addai was sent to Edessa. There, it

is said, he converted the king and the

people began to believe.

When people became Christians in

apostolic days, they became missionaries.

So Edessa became a missionary center for

the gospel to the rest of Asia and the mis-

sionaries fanned out from there. One of

them, named Mari, said he came to where

he "smelled the smell of India." A disciple

of Addai came that close to India!

In AD 635 another missionary,

Alopen—probably from Edessa because it

had the greatest theological seminary in

the world in those days: the School of the

Persians—went all the way across the

deserts of Central Asia and reached China:

Xian (Chang'an), the capital of the T'ang

dynasty in China, in the Golden Age of

China in many ways. We talk about how

the gospel reached Scotland, the home of

my ancestors. It was only 70 years later

that Alopen reached the capital of China,

going east. So this Asian history is old, as

old as great parts of our Western church

history.

By the grace of God, it took Alopen a

long time to get to China. That was provi-

dential, because as he reached the capital

of China, the Emperor had just changed

his mind about foreign religions. The

founder of the T'ang dynasty had an aver-

sion against Buddhism because that was a

foreign religion, and he had hindered its

progress. But about five years before

Alopen reached the capital, the Emperor

changed his mind. He said, "We're inter-

ested in any religion that has interesting

things to tell us, particularly if they have

books." Alopen came, explained his mis-

sion to the Emperor and said, "Yes, we

have books." And the Emperor of all

China gave him a cubicle in the royal

library, the greatest library in the world in

AD 635, greater than the great library in

Alexandria.

He was joined by other missionaries,

Persian. We don't find many Persian

Christians these days, but thanks to

Addai, who was a Jewish immigrant to

Persia, there were Persian missionaries

and Alopen was one of them. He had

books and the Emperor invited him to

translate his books into Chinese. There is

one fragment of a document, found in the

deserts of Tun-huang in Central Asia, the

dry deserts where nothing ever rots. This

is tentatively dated to AD 638, with some

Bible references in Chinese. So these docu-

ments which Alopen and his followers

managed to translate were circulated

through all the provinces of China, accord-

ing to the Nestorian monument. On the

surface of this book is a rubbing from the
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Nestorian monument, which was erected

in AD 781, 250 or more years after Alopen.

This shows that there were still Christians

all across China who had erected this

monument to tell about Alopen's mission.

It shows the cross rising out of a lotus

blossom: the blending of two cultures, not

two religions.

I believe in ecumenics and in interface

dialogue, but I don't believe in confusing

the two. Ecumenics should be missionary,

and in interface dialogue you begin where

your hearers begin, then you talk back

and forth. If you allow them to begin

where they begin, they are supposed to

allow you to begin where you begin.

That's where the Christian faith comes

into the dialogue, if you are true to your

ecumenical mission.

There's a problem. So many of these old

documents no longer exist. Sorting

through the history of those times, as the

gospel spread from Thomas of India

first—that's another story, which I tell in

the first chapter of my book. Thomas

didn't want to be a missionary. The docu-

ment which tells about his mission is

called The Acts of Thomas—not The Gospel

of Thomas, which is gnostic. The Acts of

Thomas is probably Nestorian, about AD

250, and it tells how the Apostle Thomas,

even after he put his fingers in the marks

of the wounds, was still a doubter—not

about the resurrection, but about his mis-

sion.

One of the first things the disciples

wanted to do, according to The Acts of

Thomas, was take the gospel to the ends of

the earth. They said, "There are only 11 of

us; we must have somebody to take Judas'

place." So they cast lots and elected some-

one to take Judas' place. "Now we have

12; let's go to the 12 comers of the earth.

Since we elected a successor to Judas by

lot, through the Spirit, we'll throw lots for

where we'll go." They each chose some

comer of the earth, put them on the lot,

and threw it. Each one of them picked

one; Thomas picked up India.

Thomas, being Thomas, said, "I'm not

going to India; I don't speak Indian!" The

disciples were very disappointed in him,

and they prayed, "Lord, you're going to

have to speak to this colleague of ours."

So the Lord Jesus, according to The Acts of

Thomas (remember this is apocryphal; it's

not biblical so we don't take it as Bible

truth) appeared to Thomas in a vision and

said, "Thomas, go to India!"—the same

thing the lot said. But Thomas said, "No,

Lord, it's too far away; I can't travel that

far."

Then the Lord took the matter into his

own hands. The Lord knew there was a

messenger from King Gundaphar of Asia,

who had come to Jerusalem to look for a

carpenter. According to some apocryphal

Asiatic legends (which I can't explain to

you; they don't jibe with my understand-

ing of the life of Jesus Christ), Thomas was

a half-brother of Jesus, and a carpenter, of

course. So Jesus went to the agent from

King Gundaphar and said, "I have a slave

who is a carpenter. If you want him, I'll

sell him to you and you can take him to

India!" That was taking matters out of
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Thomas' hands.

He went back and appeared to Thomas

in a vision and said, "Thomas, I've just

sold you!" Now interestingly enough, all

the Apostles, of course, claimed to be

slaves of Jesus Christ; this wasn't fudging

on that. When he told Thomas, "I've just

sold you as a slave to India," Thomas was

so angry, he wouldn't answer him, and he

couldn't sleep all that night. But when he

woke in the morning, he fell to his knees,

and said, "Not my will, but Thine be

done"—the prayer of Gethsemane, said

before his mission. It's a wonderful

prayer, because you can do all things

through Christ who strengthens you. Even

go to India!

Thomas was taken off to India, and that

was the beginning. Of course, nobody

believed the story, particularly historians,

until 100 years ago, because there was no

king named Gundaphar in the old histo-

ries of India. Then a British explorer was

turning up some rubble in an archeologi-

cal dig of his own. He found some coins,

polished them, and there around the edge

of the coins was the name, Gundaphar.

He sent some to Calcutta and some to the

British Museum and asked, "How old are

these coins?" They said: "First century!"

You can see these coins in the British

Museum or the Calcutta Museum.

There was a Gundaphar, I can prove

that. I can't prove historically that Thomas

went to India, but there are so many

things that make it probable, I believe it.

Thomas to India, Alopen to China; then

the gospel spreads across Asia from there.

Dr. Winter: Was that in South India, in

the Madras area?

Dr. Moffett: He was buried in Madras,

but Gundaphar was a king in the north-

west. He was a great king; in fact, any

Indian history has his name now because

he was the greatest king of his period in

India. And he may have had some Persian

roots.

Dr. Winter: What about the documents

that you referred to: fragments and so

forth? How big a library would it take if

you were to bring together every relic,

every document that goes clear back to

say the 6th or 7th centuries? It wouldn't

amount to a whole lot, would it?

Dr. Moffett: Oh, no. You could get the

original documents into one bookcase. But

the amount of literature that has devel-

oped around those documents would be

pretty large by now. However, I discov-

ered that it's going to take a lot more read-

ing to do the second volume of my book

than the first, because the documents for

the first are sparse.

Dr. Winter: If for instance you had, not

the original documents but copies of the

originals, you wouldn't have a huge

library?

Dr. Moffett: Not until you got up to the

age of the Mongols, AD 1200. Then it

begins to get larger. The Chinese alone

have records for all the dynasties. The

important dynasties for the early history

of Christianity in Asia are the T'ang

dynasty and Yuan (Mongol) dynasty.

You've heard of Kublai Khan and Genghis
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Khan. The agent of the gospel, to bring the

gospel into China in the Yuan dynasty, in

AD 1200, was Genghis Khan—who was

not very well known as a missionary, a

very unwilling one! He was a terrible

man, a great conqueror, and completely

pragmatic. He started with fragmented

tribes all across Central Asia. He said, "If

I'm going to amount to anything. I've got

to unite these tribes, get them working

together." So he had many sons, and he

began to marry his sons to tribal leaders

all across Central Asia.

His fourth son, who became com-

mander-in-chief of the central wing of the

army that conquered all of Asia, he mar-

ried to the chief of the Keraits. The Keraits

in the year 1000 had experienced a revival

under Nestorian missionaries and had

become largely Christian. So the young

son of Genghis Khan married a Princess

Sorkaktani. If any of you are feminists,

remember this name, a great name in the

history of Christianity in Asia. She was a

Christian princess and she bore him three

sons who became emperors. One became

Emperor of Persia, one of Mongolia, and

one of China. That one we know as Kublai

Khan.

In Xanadu did Kubla Khan
A stately pleasure-dome decree:

Where Alph, the sacred river, ran

Through caverns measureless to man
Down to a sunless sea. (Coleridge)

Sorkaktani brought the son, the real

Son, Jesus Christ, into that sunless sea,

because the older Nestorians had been

wiped out with the fall of the T'ang

dynasty. But when Kublai Khan, son of a

Christian mother, became Emperor, he

favored the Nestorians, and the gospel

prospered again. History is full of inci-

dents like that that make this early history

so interesting.

Dr. Winter: There's an embarrassing end

to that story. The call for 100 missionaries:

was that immediately seized upon by the

West? And they sent 500 instead of just

100?

Dr. Moffett: They sent two, who never

made it, and a trader who made it. His

name was Marco Polo. But he was not a

missionary. However, he was interested in

the Nestorians.

Dr. Winter: It's an unfortunate thing, I

guess, that intentional missionary work

has often been superseded by other pro-

cesses.

Dr. Moffett: The Lord works in mysteri-

ous ways. And the humbling thing is:

sometimes he has to use non-Christians

when you don't do your job!

Dr. Winter: What is the state of Western

studies of Eastern Christianity? You've

been drawing on documents. How about

other scholars? Is there someone else to

pick up this challenge? Are there Asian

Christians today interested in their own

story?

Dr. Moffett: They are beginning to be.

This book is being translated in to Korean

now. Soon it will be, I hope, into Chinese.

They use it in India in English. I get letters

from "across the way," that they want to

get interested in their own history, which
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is very encouraging to me.

Comparing Christianity Today in

China and Korea

Dr. Winter: We'll now look at the

modem situation: the difference between

Chinese and Korean Christianity. There

have been amazing successes in both

areas, although the Koreans have got a

much larger percentage of believers, of

course, than the Chinese. There are more

Chinese believers, but not as high a per-

centage. And the Chinese government is

by no means as favorable to religion as in

Korea.

In all of Asia, Korea is probably the

most exaggerated example of success, as

far as the Christian movement is con-

cerned. China by comparison was a slow

start, although today there are far more

Christians in China than in Korea, simply

because China is a much larger country.

But there are remarkable differences as

well. Having worked in both places, and

having lived in Asia for most of your life,

perhaps you can make some comments on

these two steams of Christianity.

Dr. Moffett: I was bom in Asia, I was

married in Asia; at times I thought I was

going to die in Asia. I'm sold on Asia as a

missionary challenge! I think it's the great-

est political, economic, and missionary

challenge in the world. You look at a map

and Europe is just an over-sized promon-

tory, jutting out from a continent—Asia

—

and losing itself in the Atlantic. There are

60% of the world's people in Asia. Do you

know how many there are in North Amer-

ica? 6%!

By the grace of God, I got into East

Asia, first by birth, second by calling. It's a

continent by itself! The United Nations

takes Asia as too large and cuts it up into

four continents: North, South, East, West.

East Asia is three countries effectively: just

China, Japan and Korea. Those three have

more land area than North America, and

more people than Africa and Latin Amer-

ica combined! East Asia alone!

I went to China and then to Korea. I

was completely discouraged and ready to

give up when I got out of China. So I think

the Lord sent me to Korea just to give me

a taste of success. Too much success is bad

for anybody. But a little taste to revive my
faith. I had almost forgotten my verse: "I

can do all things through him who

strengthens me."

I came back from China where I

thought we had failed, and was a defeated

missionary. I went around giving mission-

ary talks about how we missionaries had

failed. Then one day a student from main-

land China who had come to America lis-

tened to me. He came up and he was

almost angry at me. He said, "Dr. Moffett,

you didn't fail!" I said, "Yes, we did. You

Chinese Christians succeeded. You're

growing now, greatly. But we missionar-

ies failed." He said, "No, you didn't fail.

God sent you to China, and God never

fails!" So I stopped my negative speaking

about the missionary enterprise, and

began to look at it from God's viewpoint, I

felt, through the Spirit.

You know, we do not fail when we
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obey God. When I left China, there were

about 3,000,000 Christians in China, out of300.000.

000 people. The Communists told

me, "When we get rid of you missionaries,

the Church is going to wither away!" They

got rid of us. The Church did not wither

away—it grew! All that time when I was

so discouraged, it was growing. There are

now, at the lowest estimate, the official

"Three-Self Movement" estimate, 15-

20.000.

000 Christians in China. But there

are many more than that, because they

don't count the house church movement.

That is one of the problems we face in

China. The Three-Self Movement obeyed

the Bible: "be obedient to the authorities."

The house church movement followed the

Bible: "we ought to serve God rather than

man." Don't judge either one too harshly!

The Three-Self Movement managed to

keep the Christian faith visibly alive in

China all through the Cultural Revolution.

Only once, for a very short period, every

church in China was closed, but that was

for only a very short period. There were

churches left open; that was the will of

God, working through the Three-Self

Movement. The house church movement:

you know they were doing the will of

God, because they were willing to die for

it! They went underground, and they pre-

served the gospel, the Good News, the fel-

lowship. But they could not preserve the

Scriptures. They lost the Scriptures; they

had only portions. But by their faith they

preserved a movement that no govern-

ment could wipe out. God was working

through both.

There are very many more in the underground

than in the official church, and even the

underground church is now largely above

ground. There are probably between 45

and 60,000,000 Christians in China today.

The expert on that is Jonathan Chao, who

keeps in touch with the movements in

China. I just came across a recent book by

some English scholars who think that Jon-

athan Chao's figures are much better than

those of the government officials.

So I'm not discouraged about China

any more. I was never really discouraged

about Korea, not even under the Japanese.

They tried to hinder things in the 1930s,

when they finally threw my father out.

My father had gone out to Korea 105 years

ago and there he had begun work with

just a little handful. There were three

active members and a few more not so

active, in our own mission. And no more

than that in the Methodist mission. There

were two tiny little churches. It was for-

bidden to preach the gospel openly in

Korea.

He landed in 1890 and the Lord sent to

Korea at that time a graduate of Princeton

Theological Seminary of the class of 1850,

whose name was Nevius. He had gone to

China and said, "The missionaries are

making mistakes. They have been keeping

control of the church too long. Trust the

Spirit! Trust the converts! Turn over the

church to your converts!" He told that

little handful of missionaries in Korea,

"This is the way we should be doing our

mission." And they listened to him. It was

too late in China; they had already gotten
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crystallized in their old methods. But in

Korea, as soon as they could, they turned

the church over to the Koreans.

At the 50th Anniversary of Protestant

Christianity in Korea, a committee came

out from America to ask, "What is the

secret of church growth?" They came to

my father and they wanted "six easy les-

sons of church growth." My father gave

them just two. He said, "For the last 50

years we have held up before these people

the Word of God. The Holy Spirit did the

rest. If you have that at the beginning, you

start right. If you don't have it, you don't

get started, really." They had the Word of

God and the Holy Spirit; the Holy Spirit

did the rest.

Another missionary gave another

secret. He said, "The Koreans were always

one step ahead of the missionary. For

there had come a Korean across the

border, converted in China, with the Bible

in Korean, translated in Manchuria. He

arrived a whole year before the first for-

eign Protestant missionaries reached

Korea! You take those three secrets:

Korean initiative, the Holy Spirit, and the

Scriptures; and you've got the secret of

church growth.

And it grew! When my father came,

there were less than 200 Protestant believ-

ers, north and south—it was all one coun-

try then. Do you know how many Protes-

tants there are in Korea today? 12 million!

It's between 28-30% of the population;

some say it's 35%.

Another secret is: don't polarize the

gospel. Give them the whole gospel! I get

so annoyed with American Christians

who put Christian activists on one side

and Christian evangelists on the other.

Evangelists are the best activists, and the

whole gospel is the gospel. There is no

concern of the people you're trying to

reach that should not be your concern. If

they're poor, you work with the poor. If

they don't read, you teach them to read. If

they're interested in emancipation of their

country from colonialism, well, speak to

the colonialists. They are your fellow-

countrymen, often. If capitalism is run-

ning rampant and unjust, remind them

that capitalism isn't perfect. Maybe eco-

nomically it's more feasible than social-

ism, but it's not perfect. Speak to your

people, to the needs that they have, and

give them the good news of salvation in

Jesus Christ.

One final lesson: my wife Eileen learned

this lesson. She was out in a village on hot

day, and she wanted a watermelon. She

went up to a little vendor and asked him

in Korean how much the watermelons

were. When he heard the foreigner speak-

ing Korean, he looked up with a smile. He

didn't tell her how much the watermelon

was. He said, "Are you a Christian?" She

said, "Yes." "Oh," he said, "I'm so glad! If

you weren't, I was going to tell you how

much you were missing." The Korean ini-

tiative with the gospel.

Go out and work with these Third

World missionaries, who are your part-

ners! That's the new wave of missions in

the future.



Blessings on you! Some of you go to

Asia! We need missionaries of all kinds.

Western and Eastern, in every continent.

Thank you very much and blessings on

you.

Dr. Winter: Thank you, Dr. Moffett.


